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Abstract

The Catholic Charismatic Renewal (CCR) has emerged as one of the fastest-growing
movements within the universal Church, particularly in Africa. This article examines the
biblical, ecclesiological, and social foundations of CCR in the context of third-millennium
African Christianity. Drawing from Scripture, patristic tradition, Vatican II teachings, and
African communal values, the article argues that CCR is not an alien import but a
legitimate expression of the Church’s Pentecostal nature. The study employs a theological
and socio-ecclesial analysis to demonstrate that the gifts of the Holy Spirit—when
properly discerned and guided by Church authority—serve as effective means for
personal renewal, deeper evangelization, and holistic societal transformation. The article
concludes that Africa’s rich spiritual worldview and communal ethos provide fertile
ground for an authentic, inculturated Charismatic spirituality that can contribute
significantly to global Pentecostal and Charismatic Christianity. This research makes two
original contributions to the scholarly discourse. First, it systematically synthesizes the
biblical, ecclesiological, and social foundations of CCR within an integrated theological
framework, filling a gap in the literature that has previously treated these three
dimensions separately. Second, it offers an inculturation framework for CCR in Africa that
respects local wisdom while preserving Catholic identity, thereby providing an original
contribution to the global discourse on Pentecostalism and Charismatic movements in the
Global South.

Keywords: Catholic Charismatic Renewal; Pentecostalism; Holy Spirit; pneumatology;
ecclesiology; Africa; evangelization; baptism in the Spirit.

INTRODUCTION

The African continent is currently experiencing a profound religious transformation
that has significant implications for global Christianity. Socio-anthropologist Maxwell
George Zithatha (2008) expresses great concern about the socio-religious direction which
sub-Saharan Africa is taking in the era of globalization, noting that “Africa is in a
challenging crossroad because it is experiencing conflict of beliefs between Christianity

and Traditional heritage; misunderstandings between Western civilization and African


https://doi.org/10.46362/quaerens.v7i2.280
mailto:clemajawa@yahoo.com

QUAERENS: Journal of Theology and Christianity Studies, Vol.7, No.2, December 2025 163

worldview.”! This conflict has created a situation where Africans are actively searching
for authentic integration between Christian and African traditions, resisting uncritical
absorption into Western religions and social environments. The people of Africa want
self-sustenance in cultural, religious, and wealth values so that they can determine their
mission and destiny in life.2 Pope Francis, in his encyclical letter Laudato Si’, invites
humanity to go back to the foundations of nature where God wants humanity to see,
preserve, and promote its beauty and goodness, reminding us that “through the greatness
and the beauty of creatures one comes to know by analogy, their Maker” (Wis 13:5).3

The contemporary religious landscape in Africa is marked by the rapid growth of
Pentecostal and Charismatic movements, which are reshaping how Christianity is
practiced and experienced across the continent. According to recent figures from the
World Christian Database, Pentecostals now represent approximately 12 percent, or
about 107 million, of Africa’s population of nearly 890 million people.* This growth has
been particularly dramatic since the era of decolonization in the 1950s and 1960s, when
African nations began to assert their independence from colonial powers and sought new
forms of religious expression that resonated with their indigenous worldviews. The
Catholic Charismatic Renewal (CCR), as a movement within the Catholic Church, has
become an integral part of this religious transformation, attracting millions of African
Catholics who seek a more vibrant, experiential, and Spirit-filled expression of their faith.>
The movement emphasizes the “Baptism in the Holy Spirit,” the exercise of pneumatic
gifts such as speaking in tongues, prophecy, and healing, and a style of worship
characterized by vibrant praise and communal prayer.

Existing scholarly literature on Pentecostalism and Charismatic movements in
Africa has grown substantially over the past three decades, with contributions from
theologians, sociologists, anthropologists, and historians. Allan Anderson, a leading
scholar of global Pentecostalism, has extensively documented the rise of African Initiated

Churches and their pneumatological emphases, arguing that “the most important
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contribution of African Pentecostalism to a relevant African Christian theology lies in the
‘enacted spirituality’ enriched by the gifts of the Holy Spirit.”¢ Other scholars, such as
Ogbu Kalu, have traced the historical development of Pentecostalism in Africa,
demonstrating its roots in both Western missionary movements and indigenous African
religious sensibilities.” The Pew Research Centre has conducted comprehensive
quantitative studies on Pentecostalism in Africa, providing valuable demographic data on
the movement’s growth and distribution across the continent.8

Within Catholic scholarship, significant attention has been given to the Catholic
Charismatic Renewal as a global phenomenon, particularly following Vatican II's
emphasis on the role of the Holy Spirit and the charisms in the life of the Church.
Theologians such as Cardinal Leon-Joseph Suenens, who was appointed by Pope Paul VI
to oversee the integration of CCR into the Church, have written extensively on the
movement's theological foundations and pastoral implications.® More recently, scholars
like Cyril John have documented the growth of CCR worldwide, noting that the movement
has expanded to over 230 countries with an estimated 150 million Catholic
Charismatics.10 In Africa, theologians such as Clement Majawa have explored the
relationship between CCR and African traditional spirituality, arguing that African
communal values provide a fertile ground for charismatic experiences.11

However, despite this growing body of literature, several gaps remain in the
scholarly understanding of CCR specifically within the African context. First, most existing
studies focus either on classical Pentecostalism (independent Pentecostal churches) or
on the Charismatic movement in Latin America and Asia, with relatively less attention
given to the unique characteristics of CCR in Africa. Second, while many scholars have
documented the sociological reasons for Pentecostal growth—such as poverty, disease,
and the search for security—fewer have systematically examined the theological
foundations that legitimate CCR as an authentic expression of Catholic faith in the African

setting. Third, the relationship between African traditional worldview (with its emphasis

6 Allan Anderson, “African Spirituality in African-Initiated Churches,” in Inculturation in the South
African Context (Nairobi: Pauline Publications Africa, 2000), 147.

7 Ogbu Kalu, African Pentecostalism: An Introduction (Oxford: Oxford University Press, 2008), 1-15.
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ICCR Publications, 2000), 44-46.

10 Cyril John, Spurred by the Spirit: The Catholic Charismatic Renewal in the New Millennium (New
Delhi: NCO Publications, 2007), 35.

11 Clement Majawa, The Holy Spirit and Charismatic Renewal, 113-120.
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on spirits, ancestors, and supernatural forces) and Catholic Charismatic pneumatology
remains undertheorized, despite frequent assertions of their compatibility.

The existing literature reveals a significant gap concerning the systematic
integration of biblical, ecclesiological, and social foundations for CCR in Africa as a
coherent theological framework. Many studies treat these dimensions separately—
biblical scholars focus on scriptural evidence for charisms, ecclesiologists examine the
movement’s place within Church structures, and social scientists analyze its impact on
communities—without demonstrating how these three foundations mutually reinforce
one another. Furthermore, there is a notable absence of research that explicitly connects
the historical development of CCR from Leo XIII through Vatican II to its current
manifestation in African contexts, showing how the magisterial teaching provides a
legitimate basis for charismatic practices. Additionally, while African theologians have
made significant contributions to inculturation theology, few have applied inculturation
principles specifically to the Catholic Charismatic Renewal, asking how CCR can become
“truly Catholic and truly African” without syncretism or loss of doctrinal integrity.

This article argues that the Catholic Charismatic Renewal in Africa is theologically
legitimate and pastorally necessary because it is firmly grounded in three foundational
pillars: (a) the biblical witness to the ongoing work of the Holy Spirit through charisms
from the early Church to the present; (b) the ecclesiological teaching of Vatican II, which
affirms the Church as a communion (koinonia) enriched by diverse gifts of the Spirit for
the common good; and (c) the social and cultural context of Africa, whose traditional
worldview of communal life, spiritual reality, and holistic healing resonates deeply with
charismatic spirituality. The article contends that these three foundations, when properly
understood and discerned, demonstrate that CCR is not a deviation from Catholic
tradition but rather a recovery of the Church’s essential Pentecostal nature. Moreover, the
article proposes that Africa’s unique pneumatological heritage—rooted in its traditional
understanding of the spirit world—positions the continent to make a distinctive
contribution to global Charismatic Christianity in the third millennium.

This article makes several original contributions to the scholarly discourse on
Pentecostalism, Charismatic renewal, and African Christianity. First, it provides a
comprehensive and systematic synthesis of the biblical, ecclesiological, and social
foundations of CCR, demonstrating their interrelationship in a way that has not been

previously attempted in the African context. Second, by tracing the historical
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development of CCR from Leo XIII's encyclical through Vatican II to the present, the article
establishes a clear magisterial trajectory that legitimizes charismatic practices within
Catholic orthodoxy. Third, the article applies the principles of inculturation theology to
CCR, offering a framework for discerning how charismatic spirituality can be
authentically expressed within African cultural categories without compromising
Catholic identity. Finally, the article contributes to the growing field of global Pentecostal
studies by highlighting Africa’s potential as a source of theological and spiritual renewal
for the worldwide Church, challenging the assumption that the Global North remains the

primary generator of charismatic theology.

DISCUSSION
Charismatic Pentecostal Expressions Worldwide

Scholars and researchers of the twenty-first century usually distinguish three
movements of Charismatic or Pentecostal Christianity. The first movement comprises the
Classical Pentecostal Churches rooted in the Pentecost event of Acts 2, which emerged in
the early twentieth century from the Holiness movement in the United States.1? The
second movement is the Charismatic Renewal within the Catholic, Orthodox, and Historic
Reformation (Protestant) Churches, which began in the 1960s and 1970s and emphasized
the “Baptism in the Holy Spirit” for Christians already belonging to mainstream
denominations.!3 The third movement consists of Neo-Pentecostal Independent
Churches, including African Instituted Churches, which combine Pentecostal spirituality
with indigenous African religious and cultural elements.1# These three movements share
a common Pentecostal denominator: they focus on the “Baptism of the Holy Spirit,” a
change of heart, and are often accompanied by pneumatic gifts with prophetic
discernment for the renewal and transformation of people and society.!>

The Pentecostal/Charismatic experience is attracting millions of people into its
ecclesial communities and spiritualities worldwide. These Christians are searching for

both spiritual transformation and social satisfaction which they “miss” and is not easily

12 Vinson Synan, The Holiness-Pentecostal Tradition (Grand Rapids: Eerdmans, 1997), 1-10.

13 Cyril John, Spurred by the Spirit: The Catholic Charismatic Renewal in the New Millennium, 36.

14 Allan Anderson, African Reformation: African Initiated Christianity in the 20th Century (Trenton,
NJ: Africa World Press, 2001), 12-15.

15 John Paul II, Dominum et Vivificantem: Encyclical Letter on the Holy Spirit - Giver of Life (Vatican:
Libreria Editrice, 1986), no. 15.
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provided with the usual conservative way of liturgical celebration and structured
communion in the mainline churches.1® The Pentecostal movement today, in its various
expressions, represents over 30 percent of the world’s Christians, with estimates for all
those associated with Pentecostalism ranging from 500 to 600 million.1” Of the world’s
2.1 billion Christians, Roman Catholics number over 1.2 billion, meaning that Roman
Catholics, Pentecostals, and Charismatics together amount to over 75 percent of the total
number of Christians in the world.1® These figures prove that the reality of Charismatic
renewal should be taken seriously by all Christian communities and by theologians who
seek to understand the direction of global Christianity.

Pope Paul VI famously remarked that “we see the Church today in an age dominated,
as it were, by the Holy Spirit. The wind blows where it pleases (Jn 3:8). People are praying
for and are striving to experience the spirituality of the Holy Spirit with His inspiring and
transformative gifts.”1° This papal recognition was crucial for the acceptance of CCR
within Catholic circles, as it provided magisterial validation for what might otherwise
have been dismissed as an evangelical or Pentecostal import. The Pope’s words also
acknowledged that the Spirit's work cannot be confined to institutional structures or
liturgical forms alone, but often breaks forth in new movements that require discernment
rather than rejection.?0 In a world marked by a widening gap between the rich and the
poor, where levels of underdevelopment and socio-economic injustice are on the increase,
searching for social justice, economic empowerment, wealth creation, and equitable
distribution of natural and divine resources should reach the people through strategies

of socio-charismatic paradigms and spirituality.21
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The Catholic Charismatic Renewal: Identity and Characteristics

According to Cardinal John Njue’s pastoral letter to Catholic Charismatics, “The
Catholic Charismatic Renewal is a movement within the Catholic Church.”22 Worship in
CCR is characterized by vibrant Masses, as well as prayer meetings featuring prophecy
and sometimes glossolalia (speaking in tongues), based on the belief that certain
charisms bestowed by the Holy Spirit, which Christians generally believe existed in the
early Church, should still be practiced today.23 The movement emphasizes a personal
encounter with Jesus Christ through the power of the Holy Spirit, often described as a
“Baptism in the Spirit” that releases the gifts of the Spirit for service and witness.2#4 This
experience is not understood as a second sacrament but rather as a release or activation
of graces already given in baptism and confirmation, enabling the believer to live a more
fully charismatic Christian life.25

The Catholic Charismatic Renewal groups are the fastest growing religious
movement in the universal Catholic Church, and in Africa in particular. This group draws
inspiration from the power of the Holy Spirit and the dynamism of His gifts and fruits so
as to renew the face of the earth and sanctify humanity since the New Testament days.2¢
Worship is characterized by vibrant Eucharistic celebration and inspiring liturgies,
sharing the Word of God, witnessing to the miracles of life, as well as prayer meetings
featuring prophecy, speaking in tongues, and healing. Christians believe this pneumatic
expression of faith is rooted in knowing, believing, and sharing spiritual gifts of the Holy
Spirit, an experience that existed in the early Church and should be practiced today for
deeper spiritual renewal and relationship with God.2?

The Charismatic Renewal Movement is essentially gift-centric, focusing on the
manifestation of the Holy Spirit’s gifts of tongues, prophecy, exhortation, counseling,

teaching, knowledge, wisdom, healing, and miracles. These gifts operate through prayer,

22 John Cardinal Njue, “A Brief Clarification on the Pastoral Approach of Catholic Charismatic
Renewal in the Catholic Archdiocese of Nairobi Based on Pentecost” (Nairobi, August 4, 2009), 1.

23 John Cardinal Njue, “A Brief Clarification on the Pastoral Approach of Catholic Charismatic
Renewal in the Catholic Archdiocese of Nairobi Based on Pentecost”, 1.

24 Cyril John, Spurred by the Spirit: The Catholic Charismatic Renewal in the New Millennium, 36.

25 Fio Mascarenhas, Catholic Charismatic Renewal: A Handbook for Leaders (New Delhi: NCO
Publications, 1997), 70-73.

26 Fio Mascarenhas, Catholic Charismatic Renewal: A Handbook for Leaders, 70-73.

27 John Cardinal Njue, “A Brief Clarification on the Pastoral Approach of Catholic Charismatic
Renewal in the Catholic Archdiocese of Nairobi Based on Pentecost”, 1.
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unity, charity, penance, forgiveness, witness, and faith in the Lord.28 Cardinal Leon-Joseph
Suenens acknowledges that the pneumatic gifts are real in Christian communities, are
promoted by the CCR movement, and are effective means in the process of deeper
evangelization and societal transformation.2® Throughout history, Charismatic renewal
promotes the faith, the use, and the proclamation of gifts of the Holy Spirit in Church and
society. Botswana dogmatic theologian and promoter of CCR movement Baison Dick
Mahumbulele (2010) cites that Africa and the world today are in need of such gifts of

rebuilding, renewing, and transforming all peoples.30

Historical Foundations of the Catholic Charismatic Renewal

The remarkable historical preparation for the Catholic Charismatic Renewal began
already before Vatican II with the Encyclical Letter on the Holy Spirit published by Pope
Leo XIII in 1887 (Acta Santae Sedis No. 27). In this encyclical, the Pope regretted the fact
that the Holy Spirit was little known, less appreciated, and least experienced consciously
in the life of believers.3! Consequently, the Pontiff summoned people to renew their
devotion to the Holy Spirit and called the Universal Catholic Church to cultivate a renewal
interest, a transformed spirituality, and a deep experience of the Holy Spirit.32 The
Universal Church was encouraged to imitate the Corinthian church (1 Cor 12:13-31;
13:1-3) in using various charisms of members for personal sanctification, for the
edification of the members of the Body of Christ, and for sustainable transformation of
society.33 These charisms are harnessed to serve every human being in society, for all
were created in the image and likeness of God (Gen 1:27).

Pope John XXIII in 1961 contributed even more to the role of the Holy Spirit in the
Church and world by bringing new life and vitality to the Church. In preparation for the
Second Vatican Council (1962-1965), he opened the doors and the windows of the
Church so that fresh air and new experiences might renew the life of the Church.34 The

Pope suggested that Christians should read the Acts of the Apostles (Acts 2:1-4) and

28 Fio Mascarenhas, Catholic Charismatic Renewal: A Handbook for Leaders, 70-73.

29 Leon-Joseph Cardinal Suenens, Charisindia (September-October 1996).

30 Baison Dick Mahumbulele, Transforming the Church in Africa through Charismatic
Values (Philadelphia: Westview Press, 2010), 55-58.

31 Edward D. O’Connor, The Pentecostal Movement in the Catholic Church (Notre Dame: Ave Maria
Press, 1971), 171.

32 Edward D. O’Connor, The Pentecostal Movement in the Catholic Church, 171.

33 Clement Majawa, The Holy Spirit and Charismatic Renewal, 405-411.

34 Cyril John, Spurred by the Spirit: The Catholic Charismatic Renewal in the New Millennium, 14.
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relive the time when the disciples were in the upper room preparing to receive the Holy
Spirit on Pentecost day.35 It is in this pneumatic perspective that Pope John XXIII called
the Second Ecumenical Vatican Council on October 11, 1962, as the Pontiff of the Holy
Spirit, allowing the Holy Spirit to blow into the Church and bring pneumatic fresh air of
renewal.3¢ This renewal targeted all areas of the Church and society, marking the
beginnings of a fundamental renewal in the Catholic Church.

Thus, in October 1962, the Vatican II Council was convoked, and the Pope, Cardinals,
bishops, and ecclesial observers prayed for the descent of the Holy Spirit. Indeed, Vatican
Il was a “new Pentecost” when the Holy Spirit filled the hearts of the members of the
Council and guided them in building the contemporary Church.37 Vatican II emphasized
the role of the Holy Spirit in the Church as a communion and the people of God with
various charisms, teaching that these gifts of the Holy Spirit are not for personal use but
for building the Body of Christ.38 While leadership in the Church is important, Vatican
II's Lumen Gentium (No. 7) encourages members of the Church to use their talents
responsibly for the transformation of the Church and society. Thus, the Church’s
communio structure points out that the “new Pentecost” of Vatican Il was not simply for
the council members nor church leadership alone but rather for the universal Church
(corpus ecclesiarum) as a “Body of Christ,” a community of believing brothers and sisters
and the whole world.3?

Therefore, one can argue that Vatican II Council (1962-1965) laid a pneumatic
foundation upon which the most recent Catholic Charismatic Renewal Movement is built.
This foundation can be found in Pope John XXIII's prayer for a new Pentecost at the
beginning of the Council:

“Renew your wonders in our time, as though for a new Pentecost. Grant that the holy
Catholic Church, preserving unanimous and continuous prayer, together with Mary
the mother of Jesus, and also under the guidance of Saint Peter, may increase the
reign of the Divine Saviour, the reign of truth and justice, the reign of love and peace.
Amen."40

35 John XXIII, Prayer for a New Pentecost in Our Times (Rome: Vatican City, 1967), 2-15.

36 Editor, Short Biographies of All the Popes: From Saint Peter to Benedict XVI (Rome: Lozzi Roma,
2005), 56.

37 Vatican Council II, Lumen Gentium: Dogmatic Constitution on the Church, 1964, no. 7-8.

38 Vatican Council II, Lumen Gentium: Dogmatic Constitution on the Church, no. 12.

39 Vatican Council II, Lumen Gentium: Dogmatic Constitution on the Church, no. 23.

40 John XXIII, Prayer for a New Pentecost, 2-15.
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This prayer for a new Pentecost points to important dimensions of the work of the Holy
Spirit and the Church’s own understanding of how it reflects the identity of the Church

and Christians and new evangelization.

Biblical Foundation of the Catholic Charismatic Renewal

The Bible is the principal source of God’s revelation in Christianity and human
history, providing the normative foundation for all theological reflection on the Holy Spirit
and His gifts. Jon Ruthven, a professor emeritus of Systematic Theology, affirms that
biblical theology and hermeneutical pastoral orientations give objective foundations to
various discourses on the Holy Spirit, pneumatic charismatology, and the Kingdom of
God.*1 Bernard Camlon further states that theology of the Holy Spirit throughout history
is essentially a biblical experience because, normatively speaking, the use of the Gifts of
the Holy Spirit in society is rooted in the experience of God revealing Himself and
interacting with human beings for the glory of God and transformation of creation.#2 Pope
John Paul Il emphasizes that it is the Bible which presents the Holy Spirit in Christ (the
“Stump of Jesse”) as the foundational force for God’s salvation history: “The Spirit of the
Lord shall rest upon the Messiah: the spirit of wisdom and understanding, the spirit of
counsel and might, the spirit of knowledge and the fear of the Lord” (Is 11:1-3).43

Through this pneumatic power, Jesus shall bring salvation to the world, and this text
is important for the whole pneumatology of the Old Testament because it constitutes a
kind of bridge between the ancient biblical concept of “spirit” as a “charismatic breath of
wind” and the “Spirit” as a person and a gift.#* To many researchers of evangelical
pneumatology, expressions of the Bible and charismatology are interrelated, and
charismatic gifts are rooted in biblical wisdom.#> Therefore, more polemical theological
works on the gifts of the Holy Spirit affirm that biblical charisms are a positive
continuation to the present day of spiritual and charismatic gifts traditionally described

as extraordinary or miraculous, such as prophecy, speaking in tongues, healing, and

41 Jon Ruthven, On the Cessation of the Charismata (Sheffield: University Press, 1993), 21-25.

42 Bernard Camlon, Biblical Foundation of the Gifts of the Holy Spirit (New York: Simon & Schuster,
1997), 68.

43 John Paul I, Dominum et Vivificantem, no. 15.

44 John Paul I, Dominum et Vivificantem, no. 15.

45 Clement Majawa, The Holy Spirit and Charismatic Renewal, 35-51.
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revelation.#¢ These gifts are defined and examined positively and empowered to humanity
for the service of the Church and society.

German biblical exegete Hans Shummacher agrees with this theological analysis
when he argues that the Bible, which belongs to God and is safeguarded and interpreted
by the Church, is historically realized for the common good in society through the Gifts of
the Holy Spirit.#” Some of the world’s leading biblical scholars—including Hermann
Gunkel, Kuyper, Hill, Zachmann, Dunn, Jeremiahs, and McDonnell—confirm that the
Sacred Scriptures as God’s living Word for the people in the pilgrim Church provide a
charismatic way of defining Christian faith, inspiring life in communities, leading, and
giving opportunities for creating a just, peaceful, developed, and believing society.48 John
Paul II asserts that the Holy Spirit, as taught by the Scriptures, guides humanity,
strengthens the “inner man/woman,” and works to resolve one’s inner conflict so that one
may have intimate union with God.#°

The world today is questing for truth based on the Bible, and through its
interpretation of the Gifts of the Holy Spirit, the Bible becomes the surest way of engaging
in constructive conversation with all stakeholders: the Church, communities, states, and
governments. Gerald Friedrich, in his pneumatic programmatic biblical statements,
concludes with the words: “Jesus Christ, the Son of God who is sent by the Father through
the Holy Spirit to redeem humanity; He is the Salvific Self-giving of God in the Holy
Spirit.”>0 Through biblical pneumatic foundation, Jesus’ mission of establishing God’s
Kingdom in the hearts and society of people is centrally charismatic, as numerous biblical
texts justify this affirmation: Lk 4:18-21, 43; Acts 2:22; 10:38.51 This pneumatic mission
is seen in the commissioning of the disciples (Mt 10; Lk 9-10; Mt 28:19-20; 24:14) until

the end of times, and the same charismatic mission for transformation of people in all

46 Bernard Camlon, Biblical Foundation of the Gifts of the Holy Spirit, 68.

47 Hans Shummacher, The Holy Spirit and Societal Consciousness (Bloomington: Indiana University
Press, 1997), 58-60.

48 See Hermann Gunkel, The Effects of the Holy Spirit (New York: Fortress, 1990), 30-33; A.
Kuyper, The Work of the Holy Spirit (New York: Funk and Wagnalis, 1990), 82-84; Samson Hill, Bible,
Theology and Pneumatic Gifts (Brewster MA: Paraclete Press, 2008), 147; Isaac Zachmann, The Bible and
Spirituality of the Gifts of the Holy Spirit (Toronto, 1978), 54-59; George Dunn, Biblical Theology and
Pneumatic Experience (N.Y.: Dover Publications, 2007), 62-65; Daniel Jeremiahs, God’s Word in the
Pentecostal Experiences (Middlesex: Penguine Books Ltd, 2004), 98-100; Raphael McDonnell
(Philadelphia: Westview Press, 2011), 67.

49 John Paul II, Dominum et Vivificantem, nos. 55, 58.

50 Gerald Friedrick, Biblical Foundations and Contexts of Pneumatic Interpretations (London: Sage
Publications, 2011), 92-94.

51 Gerald Friedrick, Biblical Foundations and Contexts of Pneumatic Interpretations, 96.
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contexts and supporting gifts of the Holy Spirit by agents of evangelization is emphasized

in the Book of Acts as the Church’s charismatic communion (Acts 1:5-8).52

Ecclesiological Foundation of the Catholic Charismatic Renewal

Joseph Cardinal Ratzinger, then Prefect of the Sacred Congregation for the Doctrine
of the Faith (1992), stated that the Church as communion (koinonia) is understood better
from her Pentecostal and charismatic role in the world. The concept of communion, which
has prominence in Vatican II, is very suitable for expressing the core of the mystery of the
Church and can certainly be a key for the renewal of Catholic ecclesiology.>3 One of the
leading African dogmatic theologians of the “Christ as Our Ancestor: Christology from
African Perspective” paradigm, Charles Nyamiti, concurs with Ratzinger’s pneumatic-
communion ecclesiology.>* The concept of communion lies “at the heart of the Church’s
self-understanding insofar as it is the mystery of the personal union of each human being
with the divine Trinity and with the rest of mankind, initiated with faith.”>5 In Africa,
ecclesiologies of Pentecostal nature experienced in African Independent churches
emphasize the model of “communion” or “family” because of its relevance.

Nyamiti cites that many African Protestant Pentecostal ecclesiologies adhere to the
Church model of community using ecclesial idioms of “fellowship,” “mutuality,’
“celebration,” and “proclamation of God’s Word.”>¢ This Pentecostal ecclesiology is
preferred because it is usually more practical than dogmatic, and its adherents claim it
addresses most of their fears, sufferings, challenges, and problems of life.>” The meaning
and mission of Charismatic renewal and its pneumatic gifts are understood and
experienced in the context of Christ’s Church, which was founded on Pentecost day. John
Paul Il speaks about Christ’s presence in the Church until the end of times (Mt 28:19-20),

and as St. Augustine explicates, “Christ was present at the Trinitarian origin of the Church.

52 Gerald Friedrick, Biblical Foundations and Contexts of Pneumatic Interpretations, 96.

53 Joseph Cardinal Ratzinger, Letter to Bishops on Some Aspects of Church Understood as
Communion, May 28, 1992, no. 1.

54 Charles Nyamiti, “The Church in Some Magisterial Documents,” in Studies in African Christian
Theology, vol. 3: Some Contemporary Models of African Ecclesiology (Nairobi: CUEA Press, 2007), 48-49.
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Through the Holy Spirit Christ brings the Church to the hearts of people for conversion,
inspiration, renewal and transformation throughout history.”>8

Professor Karl Barth, a Protestant theologian and observer at the Second Vatican
Council (1962-1965), had prophetically remarked, “This ecumenical council is a
landmark of renewal and transformative manifestation of being a Church with
charismatic orientation for all nations and for all times. We shall see the complete beauty
of Charismatic renewal when it enters the Roman Catholic Church, because she holds all
that the other churches believe and much more.”>® Cardinal Suenens comprehends
further that “ecclesiology of Vatican II which defines the Church as a communion shows
that the importance of being a true, relevant and transformative Church in all contexts is
through the right and dynamic use of its charismatic gifts for the good of all.”¢® The Church
will always be pneumatic and charismatic in its missionary witness, manifesting its power
of continuity and salvation despite challenges, persecutions, tensions, and divisions from
the Pentecost experience (Acts 2:1-12) up to the present.t1

The final report of The Dialogue between the Secretariat for Promoting Christian
Unity of the Roman Catholic Church and leaders of Pentecostal Churches and participants
in Charismatic movement: 1972-1976 affirms that Pentecostal witness and charismatic
gifts have a “Pneumatic Ecclesiology of the moment,” also called “Pneumatic Ecclesiology
of Koinonia.”6? The Church is both a sign and an instrument of God’s work in the world,
and through powers of the Holy Spirit, the Church is a sign of the presence of God’s saving
power and of the eschatological unity and transformation to which all people are called
by God.3 The Church in the world is charismatic, sacramental, koinonia (communion),
memorial, and relevant to all contexts in history, presenting a kenotic image of the Trinity
who through charismatic gifts and talents of every member builds and inspires
committed families, Small Christian Communities, parishes, dioceses, and societal

communities.64
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Social Foundation of the Catholic Charismatic Renewal

Developing personal faith, congregational, missionary, ecclesial, and social
relationships is a priority in pneumatological and charismatological experiences in the
world. Pope John Paul II makes it clear that “the dialogue of love is manifested in the
spirituality of love; love must precede the dialogue of truth.”¢> Pentecostal discourse and
Charismatic spirituality, which are part of the Church’s Trinitarian witness, are
challenging all Christians and non-Christians alike to become agents of sanity, freedom,
liberation, unity, civilization, and renewal of local and international contexts.®® From the
perspective of the Catholic Charismatic Renewal movement to bring holistic spiritual
commitment to the Church and social, economic, political, and environmental
transformation to society, Cardinal Leon Suenens exhorted the members of the renewal:
“To my friends in the CCRM all over the world I would like to say that the Renewal is
destined for the entire Church and entire international community, and that their
constant preoccupation should be revitalizing the faith, the evangelization and the
development of all people rooted in Christ through the Holy Spirit.”¢7

Gifts of the Holy Spirit do not operate in a vacuum or in the air; they work in the
context of society, influencing the physical, social, economic, religious, and moral
dimensions of people. The Holy Spirit brings new hope and renewal to the Church and
society, and Paul VI famously referred to the Renewal as “a unique spiritual chance for the
Church and social regeneration for the world.”®® The soul of the Charismatic Renewal
(“Baptism in the Spirit”) is a grace of Pentecostal refreshment offered to all Christians.®°
A leading theologian of Charismatic renewal, Prof. Raniero Cantalamessa (2006),
comments that the major driving force for spiritual, ecclesial, and societal transformation
is the Gifts of the Holy Spirit in charismatic Pentecostalism.”’? When the Holy Spirit on
Pentecost day poured His power on the Apostles, the Church began missionary

evangelization for the entire world with special emphasis on the poor, the captives, the
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marginalized, the sick, the voiceless, prisoners, the irreligious, and the corrupt, allowing
them to experience the “Born Again” witness.”!

One of the Pontiffs of Catholic Charismatic Renewal, John Paul II—as often called
gratuitously by the CCR movement—said, “We acknowledge that CCR is playing a major
role in renewing the image and paradigm of being a Church which understands the
challenges of contemporary times and is offering opportunities of greater call for deeper
evangelization, sustainable development and a credible sign for God’s Kingdom for all
men and women.”’? Because of the Gifts and Charisms of the Holy Spirit, which are
accessible to all people of all cultures, “nobody should speak or walk or act as a stranger
or foreigner in the world. After all, we are one.”’3 A South African theologian of
Charismatic ecclesiology, Arthur Thualihlo Nyathi (2010), observes that African
Independent Churches (AIC) and African Charismatic Churches (ACC) are growing very
fast every year and are influencing the religious, spiritual, material, and social spheres of
the African continent.74

There is a reciprocal exchange of leadership, preachers, Pentecostal values, charity
works, developmental agendas, and socio-religious dynamics between African AIC/ACC
and their counterparts in Europe and America, and in the process, they influence each
other positively or pose challenges. However, no matter what the future holds, Pentecostal
churches and Charismatic spiritualities are in Africa to stay because they are led by the
Holy Spirit, who is the prime agent of renewal in history.”> Prof. Philip Schrooten (2012)
explicates that the inculturated growth of CCR in Africa and worldwide, as a new
missionary tool of evangelization, is bringing fascination, credibility, and pneumatic faith
to so many people, providing alternative answers to people’s education, health, political
maturity, economic integrity, environmental care, social services, and quality
development especially in Africa, Asia, and South America.’® Since the Global South

(southern hemisphere) is becoming a fertile ground for the growth and maturation of
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Pentecostal churches, Charismatic movements, and independent religious experiences,

Christianity is expanding at a high rate in these developing countries.””

CONCLUSION

This article has systematically demonstrated that the Catholic Charismatic Renewal
in Africa rests upon three solid foundations: biblical, ecclesiological, and social. The
biblical foundation shows that from the Old Testament prophecies of Isaiah to the
outpouring of the Spirit at Pentecost and the charismatic practices of the Pauline
churches, Scripture consistently witnesses to the ongoing work of the Holy Spirit through
diverse gifts for the common good. The ecclesiological foundation, rooted in Vatican II's
teaching on the Church as communion and the legitimate role of charisms, provides
magisterial authorization for CCR as an authentic expression of Catholic faith. The social
foundation recognizes that Africa’s traditional worldview—with its emphasis on the
spiritual realm, communal life, holistic healing, and the integration of material and
supernatural realities—creates a particularly receptive environment for charismatic
spirituality.

The study has also traced the historical development of CCR from Pope Leo XIII's
encyclical on the Holy Spirit (1887), through Pope John XXIII's prayer for a new Pentecost
at the opening of Vatican II, to the contemporary endorsement of CCR by Popes Paul VI,
John Paul II, Benedict XVI, and Francis. This historical trajectory demonstrates that CCR
is not a recent innovation or an import from Pentecostal Protestantism, but rather a
recovery and renewal of the Church’s own Pentecostal heritage. The movement’s rapid
growth in Africa—from an estimated 107 million Pentecostals (including Charismatics)
to projections of continued expansion—indicates that CCR addresses deep spiritual
hungers and social needs that cannot be ignored by Church leadership or pastoral
planners.

Finally, the article has argued that Africa has a unique contribution to make to global
Charismatic Christianity. The continent’s traditional pneumatological sensitivities, its
communal ethos expressed in concepts like uMunthu/uBuntu, and its experience of
suffering, poverty, and injustice have generated a form of Pentecostal spirituality that is

simultaneously deeply personal and profoundly social. As African Catholic Charismatics

77 Philip Schrooten, Pentecostal Evangelization and Social Transformation, 77-78.
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continue to grow in number and theological sophistication, they are poised to become
significant voices in the worldwide Charismatic movement, offering insights into how the
gifts of the Holy Spirit can be integrated with inculturation, social transformation, and
economic empowerment. Future research should focus on developing contextual
charismatic catechesis for African parishes, training discerning leaders who can
distinguish authentic charisms from abuses, and exploring the relationship between CCR
and patristic economics as a framework for addressing poverty and underdevelopment

on the continent.
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